
The Know
As recorded in 3 Nephi 24–25, Jesus Christ provid-
ed the Book of  Mormon people with the content 
of  Malachi 3–4, telling the Nephites to write them 
down (3 Nephi 24:1) because: “These scriptures, 
which ye had not with you, the Father commanded 
that I should give unto you; for it was wisdom in 
him that they should be given unto future genera-
tions” (3 Nephi 26:2).

The words of  Malachi, one of  the later Old Testa-
ment prophets,1 were important enough that the Fa-
ther commanded Jesus to supply the Nephites with 
his words. The likely reason for this is because Mala-
chi’s words tell “about those who will be destroyed in 
the Second Coming and those who will survive the 
Second Coming. So the text fits … very profoundly 
into the overall context and [Jesus’s] whole message”2 
in this section of  3 Nephi.
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After miraculously providing bread and wine in ad-
ministering the sacrament to the multitude, Jesus be-
gan, in 3 Nephi 20 (and continuing in the following 
chapters), to expound on what would happen to the 
house of  Israel in the latter-days, according to the 
words of  the prophets.

In 3 Nephi 21, Jesus then gave the sign of  the com-
mencement of  the final dispensation of  the work of  
the Lord (i.e., the coming forth of  the Book of  Mor-
mon). In 3 Nephi 22, He quoted Isaiah 54 to give the 
Lord’s promises in the latter-days—the fulfillment of  
the covenants that He had made with Israel.3

After Jesus had described the last days and the bless-
ings that would be given to the faithful, the question 
remained: “who may abide the day of  his coming, 
and who shall stand when he appeareth?” (3 Nephi 
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24:2; Malachi 3:2). Malachi 3–4 (3 Nephi 24–25) pro-
vides answers to this question. These chapters indi-
cate that it will not be:

those who are “sorcerers,” “adulterers,” “false 
swearers,” “those that oppress the hireling in his 
wages,” that oppress “the widow” and orphans, 
or “turn aside the stranger,” or those who fear 
not the Lord (24:5)

those who have “gone away from mine ordi-
nances, and have not kept them” (24:7)

those who have robbed God (in “tithes and of-
ferings”) (24:8–9)

those who have “spoken against” God (24:13)

3 Nephi 24:18 (cf. Malachi 3:18) reveals the positive 
answer: Those who “discern between the righteous 
and the wicked, between him that serveth God and 
him that serveth him not.” As Kent P. Jackson ob-
served, “Malachi’s revelation drew a stark contrast 
between those who are humble and receptive to the 
Lord’s will and those who are not.”4

The Why
Just as Jesus had commanded the people to “search” 
diligently the words of  Isaiah (3 Nephi 23:1) to learn 
of  things to come, Jesus also desired that the Book 
of  Mormon peoples, as well as the future readers of  
the book, had Malachi’s words.

President Ezra Taft Benson has reminded Latter-day 
Saints that the events leading up to the Savior’s visit 
in 3 Nephi reveal the pattern that will be followed 
before the Savior’s second coming.5 Kent P. Jackson 
agreed, “The Savior’s visit to the Americas provides a 
pattern that will be followed on a worldwide scale at 
his second coming. … Just as in ancient America, the 
period preceding Christ’s coming will be character-
ized by wickedness, wars, and social chaos.”6

It has been commonly recognized that this gives 
3 Nephi and the sacred events recorded therein 
greater meaning and relevance to readers today. A 
parallel, though often unrecognized, implication is 
that it made prophecies about the second coming 

meaningful to the Nephites. As Aaron P. Schade and 
David Rolph Seely noted, “Malachi’s words given to 
the Nephites in 3 Nephi were as relevant to them as 
they are to us today.”7

Hence, when the Savior gave the Nephites Malachi, 
it was not only for future generations (3 Nephi 26:2). 
Jackson explained:

The relevance of  this section of  Malachi to Jesus 
audience seems clear. Those who did not trust 
the prophetic announcements of  his coming—
and thus did not prepare—were cut off. Yet those 
who were faithful enjoyed the Savior’s presence, 
even then. … As Malachi foretold, the day of  
the Lord’s coming is one of  destruction for the 
wicked, while for the righteous it will be a day of  
unimaginable blessings. … What could better de-
scribe what the Nephites had gone through and 
were then experiencing?8

Malachi’s words, of  course, are important for readers 
today, but are also available already in the Old Testa-
ment. Having them juxtaposed with the experience 
of  the Nephites in 3 Nephi adds support to Malachi’s 
stern warning. The Savior’s quotation of  Malachi is 
preceded with an account that leaves little doubt as 
to just how dreadful the day of  the Lord shall be for 
the wicked (3 Nephi 25:5; Malachi 4:5). It also accen-
tuates the majesty and splendor enjoyed by the righ-
teous when “the Lord whom ye seek shall suddenly 
come to his temple” (3 Nephi 24:1; Malachi 3:1).

As a powerfully suitable conclusion to His Covenant 
Sermon, Jesus could not have selected a more riv-
eting text than Malachi 3–4 with which to end His 
second day of  instruction among the Nephites. What 
remained, logically and eschatologically, on that day 
was for Jesus to “expound all things, even from the 
beginning until the time that he should come in his 
glory, . . . even until the elements should melt with 
fervent heat, and the earth should be wrapt together 
as a scroll, and the heavens and the earth should pass 
away,” when all people would be judged by God and 
come forth accordingly in the resurrection (3 Nephi 
26:3), thus wrapping up precisely from where Malachi 
had left off.
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